RENAISSANCE  AND  REFORMATION

open rebellion, a doctrine and an organization were needed; Calvin sup-
plied the former and, even more, die ktter. Before allowing themselves
to be won over by a new theology, the French would have insist IT that it
possess clarity, and Calvin urged upon them a doctrine as French as
Luther's had been German. His father was an attorney in Noyon. In
1536 the son published his Christian Institutes and in that same year
reached Geneva, a liberal imperial city which had adopted the Reforma-
tion together with its confederate towns, Fribourg and Berne (in German
the word for confederate is Eidgenossen, whence comes die term Hugue-
not). In Geneva, Lutheranism had won over the majority and had at
once begun persecuting the Catholics: beliefs change, but,the passions
dwell eternal. So Geneva became the asylum for reforming Frenchmen,
Calvin among them. In time he graduated from being a refugee to
being a minister of die Gospel, and dien became die power behind the
throne of a theocratic government. Ludier rendered unto Caesar diat
which was Caesar's; Calvin sought to blend Caesar and Christ into one.
He turned his Protestantism (or Presbyterianism) into a new Catholicism.
Seemingly this theocratic government was democratic, since pastors and
elders were elected, but in fact the election was not free. A Consistory,
which amounted to a private inquisition, spied on every citizen; above
the Consistory stood die Colloquy, and then, at die top, die Synx>d.
The Consistory concerned itself with die reform of men's customs and
even with censuring households; die Bible was the law, and Geneva's
judges applied the Mosaic code. From, that city Huguenot propaganda
spread throughout France, and it lias been apdy remarked that Geneva's
role during the sixteenth century, as a source of example and encourage-
ment, was analogous to that of Moscow for communists die world over
during the twentieth.1

Calvin's tenets were harsh. Man was damned by die fall of Adam:
the old Adam lives again in each of us and arouses within us .our vipes
and, our crimes. Jesus crucified has redeemed, not all men, but those who
by their faith crucify widiin themselves the old Adam. To have this faidi,
however, grace is necessary. Every man is predestined eidicr to salvation
or to damnation, and he cannot redeem himself dirough works; on the
contrary, good works are the proof that he already possesses grace. The
worldly effect of this dogma is paradoxical: a Calvinist constandy tends
to fall back on a life of action, for indeed why should he meditate on his
own soul since he can do nothing to change God's judgments But he
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